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Husein Saffarini

A Critical Study of Chapter 9 of the Qur’an, called Sirat at-Tawba
(Repentance)

The Qur’an is ample of verses that hint at or deal with some of the events
which faced Muhammad and the community (al-umma Zugiﬂ) at Medina; and
it may be noticed that, of all its chapters, the one entitled as Surat at-tawba
(Repentance) is particularly full of allusions to the events of the last years of
Muhammad’s life, when he was at the zenith of his power .

The Qur’an gives hint to Muhammad’s childhood as being an orphan: (l i
< 51 Loy Su>e, and to his poverty and hard life at an early age: Yole Ji> 4 9
LS""L’ (Chapter 93) . Muhammad was brought up by his elder uncle, Abu
Talib, for so wanted his late grandfather, ‘Abd al-Muttalib; and because Abii
Talib was rather a poor Meccan compared with his brothers, Muhammad
worked hard since childhood to help him . He once said that he used to tend
the sheep of rich Meccans to gain some money as a help: (..;'«J\ & j oS
byl 4 s JAY, and we learn from another report that he then tended
Khadija’s few sheep 44> leze. From the Qur’an we also understand
that he was a trader, buying and selling in the markets in and around Mecca :
Sl sl @ =& when he was a youthful man (Chapter 25 verse 7).
According to Ibn Qutayba (Al-Ma‘arif, 557), he once sold some items by
auction: § Uz e =35 Ll (38) .

His inability to read and write is also hinted at in the Qur’an in the first
verses revealed to him: 3l sV el vuily 1 3 (Siira 96) and his reply: Ui Ls
(s \&. This was not strange in those days when only 17 men were known to
be able to read and write at Mecca (Al-‘Iqd al-farid, IV, 157; Al-Ma‘arif,
553) . Notable among these was Waraqa Ibn Nawfal Jﬁ # o 4,9, who, Ibn
Nu‘aym (in Dala’il an-nubuwwa, 169) says, used to read and write the
Gospel: J&Y\ S 9 | & OIS, Waraqa was Hadiga’s cousin . He was an old
man when Muhammad received the heavenly Message and died shortly
after. That Muhammad had received from him some information about the
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old prophets and books, is not impossible . More than one reference to his
illiteracy can be found in the Qur’an. In his comment on the verses:. sy
@Y\ LS.J\ O =% and:.. LSAY\ L;._!\ gy A»L: jub ( VIL, 157 and 158) Ibn
‘Abd Rabbihi says that 6«\1‘ g“'“ here is the one who does not read and
write: = Yo 1,2 Y Ul 51,1 (Al-“Iqd al-farid, IV, 160). There are many
accounts in the sira (Muhammad’s biography) and the tafsir (exegesis)
books which confirm this fact. In the Qur’an there are also allusions to some
pre-Islamic events such as the Yemeni (or Abyssinian) invasion of the
Higaz, the Ilaf of Quraysh, the defeat of the Byzantines by the Persians (in
619 and 626 A.D.) which was followed shortly by their victory, and the
massacre, or rather burning alive, of the Yemeni Christians of Nagran in 525
A. D. at the orders of the Yemeni king Dii Nuwas, who had embraced
Judaism after his mother (Chapters 105, 106, 30, 85 respectively). There are
also allusions to some beliefs, practices, habits and traditions which Islam
either approved or disapproved and prohibited (Cf. for examples: Qur’an, II,
275;1V,3;V,2,3,91,103; VI, 136-140, 143-4, 151-2 ; VIIL, 35 ; X VII, 31
-40).

The main objective of Muhammad at Mecca was to convert its people to
Islam and to eliminate such practices as harmful to the new society he
wanted to create and disapproved by the new religion. The Revelation then
dealt with this objective copiously, asking Muhammad to be patient and
announcing that the new faith would finally have the upper hand: PENCY J
Lall (> (IX, 40) . C A iy Ol iy ey s oy B e Y
ode g A Calsy Y L Jde g (XXX, 4 seq.). A great deal of verses try to
convince the Meccans to renounce idolatry on behalf of One God, warning
them, in case of disbelief, of punishment in the Hereafter, which some of
them believed in, while confirming that Muhammad’s mission will succeed
and his followers will be requited with Paradise in the After-life. But the
opposition of the unbelievers was great, and sometimes aggressive:
Muhammad belonged to Bant Hasim, a family of Bani ‘Abd Manaf, and the
other Qurashi main families, or clans, such as Banit Mahzaim, through their
familial rivalries at Mecca, did not accept such position as he claimed, that is,
being a prophet. One of their number once said: <2Ls L& s o> Le L0,
Jgtg&mu\;\f L,.b_pwjb_;\ M\w)wwwxuﬁﬂ
\j«»\)?\m&_ﬁ_&)xw M\J@J‘ubwu}flﬁdu)wﬂfﬁj
SCNWSE\PURV Y o' (Sirat Ibn Hisam, I, 316). Therefore they attempted to
bring about the failure of Muhammad’s mission. In their attempt to do so,
they said he was a soothsayer ;85 a possessed O s:# and bewitched man
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() 3>s), a lying sorcerer (_>~\l~) and a poet: <145 >l |ia O)}LQ‘ JB,
(Qur’an, XXXVIIL 4); | sews My VI 0525 O] OsMN JB (Qur’an,
XXV, 8); et oo <51 611 6 (XX VI, 153). But the Revelation was ever
ready to defend him and reproach and discredit the unbelievers: 3t Led S
PAPY:H ujjjm(\uj.l*g_,.:)wumyﬁbdﬂ)m(‘ uﬁY)uﬁ\.{;JUJM
i) oL-oJ-cb;‘_}J (LIL 19 ff.) and: | $\S" O] alie &y \j.’Ll.a Oy Y b
e O 39 SON| g8 O] .4 s Loy idslo (XXXVIL 69). Many verses
therefore, discredit and often deride Muhammad’s main opponents, the
influential Meccans known as SLU, such as Abt Lahab, Aba Gahl, Al-Ahnas,
Al-Walid Ibn al-Mugira, Ubayy Ibn Halaf and An-Nadr Ibn al-Harit for their
disbelief and harsh attitude towards Muhammad and his followers. Stories
of old prophets who had met similar opposition to their missions were
related in the Qur’an aiming to help Muhammad and his followers keep calm
and patient in face of the opposition and harsh treatment of the Meccans:
ol ey et L o) BT e Sl > s SIS,y (X, 120). With
Muhammad’s flight (or emigration) to Yatrib (Medina) and gaining some
power there the tone of the Revelation changed PN (..nb ) )va UA-LU u:\
(XXII 39- 40) M111tary confrontatlon and force should be used against the
enemy, the idolaters, particularly the Meccans. Muhammad found it then
necessary to strike at their economic prosperity. Expeditions were organized
and sent against their trading caravans, and he finally led one which met the
Meccans at the battle of Badrin 2 A.H./ 624 A.D., a milestone in the history
of Islam. The events of this battle in which the Muslims routed their enemy,
are detailed in Chapter 8 (Surat al-Anfal) of the Qur’an and its most
important result, as rightly seen by W.M. Watt (Muhammad at Medina, p.
15), “was the deepening of the faith of Muhammad himself and his closest
Companions in his prophetic vocation” and more converts from both Aws
and Hazrag embraced Islam and played important roles in the following
events. The confrontation which followed in 3 A.H./625 A.D., i.e. the battle
of Uhud where the Muslims were defeated, is also detailed in Chapter 3
(Surat Al ‘Imran). The turning point in the fortunes of the Meccans was their
failure at the siege of Medina in 5-6 A.H./ 627 A.D., known as the battle of
the Ditch 34 or the Confederates ! ;>Y!. This confrontation is also
detailed in the Qur’an in Chapter 33 (Surat al-Ahzab). In all these events,
victory is ascribed to Allah: &) s s Y] 201 L o (111, 126) and the Muslims’
failure to their dlsobedlence and love of worldly interests such as spoils:

J,a‘}[\ u’ (._..c)l.gj Lis 13 B a4l (,.Aj..& 3) ols g 4»\ (._ia,w A.:Jj
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oY e o Koas Bl e oK 090 Lo (ST e day e anae g
5 055 o (101, 152) and: wgd ol W) Olaedl i) o g oSS 135 01 O
) 5enS Lo 2y OUa 2J) (I, 155).

Chapter 9, or Strat at-Tawba (Repentance), seems to be a continua\tion of
the previous chapter, Strat al- Anfal (Spoils), and even a yo> JII &I -
= )V is not placed at the beginning of this chapter as usual. It was mainly
revealed in the late years of Muhammad’s life. Mecca had already
surrendered to Islam and many neighboring tribal chiefs had visited Medina
and negotiated with Muhammad their conversion to Islam. This marked the
zenith of his power and subsequently he embarked on a risky attempt to
extend the territory of Islam to the outskirts of Arabia, first to Syria. The
expedition of Tabiik &} 5.5 & . is a result of this plan and is detailed to some
extent in this chapter.

The chapter starts with a warning to those non-Muslim tribes, groups or
individuals not to perform the pilgrimage at Mecca as from the following
year (that is, 10 A. H.), threatening them of war if they continued to be
idolaters. To begin with, Muhammad, on his return to Medina (from the
Tabiik expedition) in 9 A.H., had on mind to perform that year’s pilgrimage
but then remembered that he would be joined there by non-Muslim pilgrims
who would perform the tawaf (that is, the ceremony of circumambulation of
the Ka‘ba), naked: 3| ,& <)l O 53 sk2y as was their custom. It may be relevant
here to remind the reader of the story of a pre-Islamic Meccan woman who
was once forced to circumambulate the Ka‘ba at night completely naked,
singing:

&TWM\&&J A.lfjw;-kgrﬁj\

Muhammad therefore, rejected the idea of joining the idolaters in the
tawaf: ('.@ML; 0 Jgﬁ and so he sent his Companion Abt Bakr to lead the
Muslim pilgrims in the pilgrimage ceremony that year. Then he sent his
cousin ‘Ali after Abti Bakr with the instructions, in term of Qur’anic verses,
to be read by ‘Ali on his behalf, during the pilgrimage, that the idolaters were
no more tolerated to perform any future pilgrimage. These instructions form
the first verses of this chapter: (xS 241 o @dale A0 d) W s 9 I a8l :
that is, the idolaters, tribes, groups or individuals, who had got a pact: \gs
from Muhammad, their pact would be valid only for four months after which
they should accept Islam or be forced to do so. As from the following year,
idolaters (»S =1 would not be allowed pilgrimage to Mecca and no pilgrim
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would perform the tawaf naked: | 2 & Y6 g 045 2l G gl 101 Ll
Jda (,_@.QL; dx (\,;L\ el (IX 28).

Then some verses urge the Muslims to stand for their faith and their
Prophet and remind them that Allah assisted him once when the infidels of
Mecca had forced h1m to ﬂee and hide i in a cave (on his way to Medlna)
Lxs o»\ ol o } N w\..af (IX 40). The events of the battle of Hunayn in 8
A.H./630 A.D. shortly after the fall of Mecca are then referred to, to remind
the Muslims that Allah was behind their victory when they, despite their
superiority in number, had been almost routed by their enemy, the Bani
‘Amir and their allies Banii Taqif: 3} (v~ p 529 .3 5 ub‘f‘ DS ai A
f.!;fw)ufﬂ\v_{.uuu)m(&&f vfcfsvﬁ_,”\

e (IX, 25). This seems to be a prelude to the demand which follows in
connection with the Tabuk expedition; the Revelation asks the Muslims to
flght the unbehevmg Christians a4 O ) s Y UJJJ\ |55 u\.&l\ J,a

(IX 29). The followmg verses then urge the Muslims to obey
Muhammad’s order to prepare for the Tabuk expedition against the
Byzantines, who were Christians: worldly pleasures should not tempt the
Muslims to sit and relax even in the heat of summer. Such pleasures are
almost insignificant compared with the pleasures of the Hereafter: SURPERE
Ll o\..;-bﬂ)\ ¢ o g\rﬂuc\a\wwﬁﬂ\vﬁymvﬁmy\
JBNIE SV b Ll sl ¢ e Lad 3,531 e (IX, 38). Muslims should obey
the order and prepare for the expedition; otherwise Allah would punish
them: Lol Llde o Sodns 1 145 Y1 (IX, 39).

But why were the Muslims then unexpectedly annoyed at this particular
call for war (or gihad)? Sources say that the expedition took place in 9 A.
H./September 630 A.D. and was ordered at a time when the weather was
exceptionally hot and people were inclined to sit and relax in the shade of
their homes and enjoy their crops of date and other fruits: 4l J s , | ;& 11 JG
U@UJW\ \jJW\wwa}jJU\wA@})xMﬁ@(%)
. Sothey hngered AUl Ua,16 and the Revelation interfered to urge them
to obey the orders of their Prophet. This was, in fact, only one reason for their
reluctance and lack of enthusiasm to go on that particular expedition. Al-
Wagqidi (Magazi, 989 ff.) says that the Byzantines were then seen as a
formidable power, and for the Arabs, who were accustomed to tribal clashes
among themselves rather than to regular warfare, to go to war against them
or the Persians, was seen as disastrous: s-¢+s Oeeded) e O f'-i 9ie u-<’ é 9.
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Rumours reached Medina that the Byzantines, joined by their allies, the
tribes of Lahm, Gudam, Gassan and ‘Amila, had been preparing to invade
Medina. Al-Wagqidi says that this was not true and that the Syrian traders, on
visiting Medina had spread these rumours: o 5Lz (.-@J D e LSS oSN (l 3.
Muhammad, however, on hearing that, preferred to go to them despite the
long distance, rather than wait for their invasion, and therefore asked the
Muslims to prepare well for that expedltlon U fAL-J 2 ,A‘ ol L}x@
A gl e Sl -2 g B3 5E i1 . He also asked the Muslim tribes around
Medina to join him. The faithful followers of Muhammad obeyed the order
and started their preparation. Stories associated with their readiness to
follow their Prophet and the hardships facing some of them are related by
transmitters s/ s ) in the magazi and sira books. Sources say, possibly with
some exaggeration, that the Muslim army amounted to 30 thousand recruits
at the start before a part of it, led by ‘Abd Allah Ibn Ubayy 64 B A e
deserted and returned to Medina.

Most of those who protested against joining that expedition and asked for
leave were known as O s2sLl), the Hypocrites. The Revelation then turns to
them, exposes them one by one and slashes them. Notable among these were
the Ansaris ‘Abd Allah Ibn Ubayy, Al-Gadd Ibn Qays - - A4, Al-Gulas
Ibn Suwayd A s 2 DI, Wadi‘a Ibn Tabit U - 4x5 9 among others.
According to Al-Waqidi, the Hypocrites who asked Muhammad to allow
them to stay behind were more than 80 but a number of them joined the
expedition. These were behind a plot to murder Muhammad during the
expedition. Al-Wagqidi also relates some stories which happened during the
expedition and which tend to show their sophisticated minds towards what
was seen as miraculous acts done by the Prophet (Magazi, 1008, 1010,
1039). Ibn Ubayy decided at first to join the expedition but then returned to
Medina at an early stage of the march saying: Do Muhammad and his men
think that the fight against the Banii al-Asfar (i.e. the Byzantines) is ajoke ?
For sure they will face defeat and capture: JUE g & JHAN (M e 9 R
w\j?MU\MY\ Jug\mm?md&g’yu&\w\M\)}\
JLE & Y e ml-m,a\ I st @\-Q He died shortly after the return of the
expedition to Medina. The so-called hypocrites O 525Ul here are two groups:
those who accompanied the expedition and in the mean time tried to kill
Muhammad, and those who remained at Medina, called here: O j.zlé\ A
number of well-credited Companions such as the Ansaris Ka‘b Ibn Malik,
Hilal Ibn Umayya, and Murara Ibn ar-Rabi‘ did not take part in that
expedition and were referred to in this chapter as | sal> -l | (the three
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who were left behind). Because Muhammad had known their faithfulness,
he did not approve of their absence from the expedition and asked the
Muslims to boycott them as a kind of punishment, which proved to be
effective.Then, to their joy, the Revelation came down with the good news
that Allah had accepted their repentance and excused them: e &l U 43
\M;-J.U\M}U\&.C) oM‘A&LA@o}M JJJ\)L@Y\)JJ}L@L\)&J\
l};l.nyu\ \j-bj (,_e_..wu r@&wujwjudajy‘wbwub\f
e A sl a0 sl egde OB S AV A e (IX, 117 -8). Some
other verses deal with, and excuse, a group of seven of faithful Muslims
called O 9 }&J (the weepers) who were so poor that they could not provide
for therr journey Wrth Muhammad and therefore remamed behind: e;“‘ u».J
ufmu\jmy\uf@u\wu&m&&\j@ywrﬁv\ubw
(IX, 91-92). But a lot of verses speak of another and larger group, that of
0 )Jd?-\ (those who remained behind at Medina) who numbered over 80 and
were able to follow Muhammad but they did not. These Muslims, apart from
the above three and the (seven) weepers O s ;&J\ were denounced by the
Revelation in a number of verses and were associated with O 522U, the
Hypocrltes (’_@J\fob \)Mbu Q\ \j.a;}m\ Jy)u%c.awuflﬂcﬁ
or&\fksu;\f. \js\jﬁ.uﬂub\w 05k (IX, 8122). Onthe
return of the expedition, they came to Muhammad with different excuses for
not joining the expedition and he apparently excused them, but the
Revelation then asked Muhammad not to allow them to join him any more in
any future expedltlons and not to lead the prayer on the1r dead Juo- J db
Wbrub‘}@yj u\uw@\jmuvj)\ ijajbw)(‘g;\ s
P = Y Il b (IX, 83-4). They were then grouped with infidels:
Osinls oyl sileg dlgu g A )5 45" o). On the return of Muhammad and
his followers and before entering Medina, he was asked by a group of the so-
called Hypocrites O s23L11 to lead the prayer in a mosque they had built
earlier and had been promised by him to do so on his return. The Revelation
ordered him not to do so, as that mosque was seen as a ) > do=ws (Mmosque
of dissension), meant to become a meeting place for the opposition to Islam
at Medina. A number of verses in this chapter also deal with this mosque
which was then burnt down at the orders of Muhammad: 3455 4
JJLJA‘\J}.M)}AJQ\u)\}UX‘JL@)jw}\w@ﬂj‘ﬁ)\)‘rﬂ\m
AENPEPSTANY uﬁmﬁu@ma\j s VI s T O il (IX, 107-8).
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Accounts, with more or less details, are found in the Sira of Ibn Hisam,
Magazi of Al-Wagqidi, and other sources on the Hypocrites O sasLl!
associated with that mosque. These accounts say that, when Muhammad
emigrated to Medina, the two prominent tribal heads there were ‘Abd Allah
Ibn Ubayy of the Hazrag and Abii ‘Amir of the Aws, known as the monk
-l JI. With Muhammad’s victory at the battle of Badr, these gradually saw
in Muhammad a rival to their authority and they attempted to defy him. The
former apparently embraced Islam but Aba ‘Amir hesitated and, rather than
follow Muhammad, left Medina first for Mecca then At-Ta’if, and finally for
Syria where he died later. The Hypocrites O 5251l who sympathized with
him meant that the mosque, known as ) »» Jo=wws (the mosque of
dissension), which they had built and convinced Muhammad to open it on
his return from Tabtk by leading the Muslims in prayer in it, would be a
meeting place for the Hypocrites including Abai ‘Amir. But this never
happened because it was demolished at the orders of Muhammad. It was
close to the old Quba’ mosque and hence it was seen, according to the
Revelation, as a place meant “to divide the believers” uw}-\\ on & &5 as
well as “a place of ambush” for those who fought God and His Messenger
aforetime” (that is, to shelter the opposition): (r W &5 51 45 9 1) 1o | doeuns
gy A ol A 15l )i 5 el (IX, 107). The names associated with
this mosque are apart from Aba ‘Amir, who was away in Syria: Mu‘attib Ibn
QuSayr i3 - 2xs, Ta‘laba Ibn Hatib b -y ilsd, Hidam Ibn Halid
A= o plds, Abii Habiba Ibn al-Az¢ar ,¢5Y - 4o~ 5 and ‘Abd Allah Ibn
Nabtal =5 -» &) &s (Cf. Ibn Habib, Al-Muhabbar, 467ff.). This last, ‘Abd
Allah Ibn Nabtal, used to attend the meetings of the Prophet with his
Companions, hear what was discussed and return with the news to his fellow
Hypocrites: ‘u@bﬁmb (3‘};%)4»\ J s @b J—-ULJ;A.\)\MUS)
sl (Magazi, 1047). The Revelatlon warned him of God’s wrath and
punishment in the verse: s> U A Ob als g Al 35l RN PUNCS (l\

(.,:Ié_xi\ S A els s 1~ His father Nabtal Ibn al-Harit also used to
attend Muhammad’s meetings, say to him things which Muhammad
apparently accepted, and return to his fellow hypocrites to tell them that
Muhammad would listen to, and accept anything: 4> . o.a\ Loz
Blo ;w The Revelation then slashed him in the verse: -zl )
s Al e oS g 031 e 503 e Odsks o Osdn

o] uwﬁjw Jgy O33% ol vfw\j,...\u,mwﬂ oxesell (IX,
61) (And some of them hurt the Prophet, saying,* he is an ear!...”). Mu‘attib
Ibn Qusayr saw the disaster afflicted on the Muslims, mainly the Ansar, at
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Uhud and commented saying: La s LL3 Lo s & JANY oo WOl (1, 154)
(Ah, if we had had a part in the affair, never would we have been slain here).
He also said during the siege of Medina by the Confederates:
LG A cady OF ol Y basly 2y 6 S 558 ST O baw ez 08
(Sira, vol. I, 522). It is he and his fellow Hypocrites who are meant by the
verse: ) |, 9,8 V) e gy g Udegle 22 10 o sl8 3 o1y 0,88U) J ol 31
(XXXIII, 12) (God and His Messenger promised us only delusion). Ibn
Hisam names 12 Muslim hypocrites as the ones who built that mosque. All
of them belong to Banii ‘Amr Ibn ‘Awf of the Aws, the clan of Aba ‘Amir,
the monk. They said to Muhammad when they requested him to lead the
prayer in that mosque that their aim was to shelter the poor, the needy and the
wretched (visitors of Medina) especially in the hard nights of winter:
> L:b 7@:\.&‘.«.5\ M\) sﬁja&\ MU Za-u-‘j ) ggJJ | doemn L_,,,.) 23
as L) Q““"’ L.,;L? ol He promised to do so on his return from Tabik, but he
had other thoughts later: he probably saw no need for two mosques to be in
the same area as it was built not far away from the old Quba’ mosque. Then
‘Asim Ibn ‘Adi informed him of their real intentions. Ibn Hagar (Al-Isaba,
no. 4353) says that the Companion ‘Asim Ibn ‘Adi (s4s =\ used to
attend their meetings and hence he informed the Prophet that their real aim
was to build a mosque where they could meet without being annoyed by
those whom they did not trust: ;s ¥} 43 ealii Y 43 O 5 5SG Idomana | 931 )]
(._@.:\ ) s f Osh s In this mosque they could meet with other
Hypocrites who shared the same view with them v.g.:\ B &“ s» L and even
with Aba ‘Amir, who was then a fugitive in Syria. The Revelation confirmed
‘Asim’s report and asked Muhammad not to lead the prayer in it 4. ('Ju Y
Il So he ordered two of his followers to destroy and burn that mosque
saying: sledals alal eUaJ\ Loend) 1de ) alles) (Sirat Ibn Hisam, vol. 11,
p- 530). An account in (Al-Isaba, no. 4353) says that Muhammad had sent
‘Asim Ibn ‘Adi to  the people of the mosque of dissension * just before the
battle of Badr: | 2Jl doews J-hi Ay e e (;%%) 3!, which may make
the story of this mosque much earlier than the Tabik expedition.
Throughout the series of events associated with the Umma and soon after
Muhammad’s arrival at Yatrib, we hear of the Hypocrites O }Eé\:i\ as those
who disagreed with Muhammad secretly rather than openly, and often
plotted to bring about his failure at decisive moments. These often had
strong ties with the Jewish tribes of Medina and did not cut them desplte
Allah’s warning: e O 54l oL of oS 9de (S ads g Y | gl ) Ll
5351l (LX, 1). They were mainly the followers of ‘Abd Allah Ibn Ubayy of
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the Banii ‘Awf Ibn Harita of Hazrag and Abi ‘Amir the monk ! ]I of
Bant ‘Amr Ibn ‘Awf of the Aws. These two, it seems, were the most
influential among the two wings of the Ansar. The former, ‘Abd Allah Ibn
Ubayy was associated at least with one of the three Jewish clans of Yatrib,
the Banii Qaynuga‘ Cw ¢=, while the latter was associated with
Christianity < ;5 48 OIS s and was called the monk —»! J\. After the victory
of the Muslims at Badr, the former apparently and rather reluctantly,
accepted Islam and joined some of Muhammad’s expeditions but as events
had proved, he often tried to bring about the failure of his plans. In one
instance he even threatened to expel Muhammad from Medina, saying, as
recorded in the Qur’an (LXIIL, 8): J3Y Lgzs ;=Y oo s anall ) e,
and in another, also recorded in the Qur’an (LXIII, 7), he urged his followers
not to offer help to Muhammad’s followers: s o Je | 525 ¥ | p2dy
& J s. Before the clash at the battle of Uhud, he deserted with his
followers who formed a third of the Muslim army and it is ironic to hear one
of the victorious Meccans then, ‘Amr Ibn al-‘As, admitting that the reason
behind the withdrawal of Qurays$ at the end of the Uhud day was their
expectation that Ibn Ubayy might attack them with his followers (Magazi,
p- 299). Ibn Ubayy was behind the safety of his Jewish allies, the Banil
Qaynuga‘, whose men were about to be put to death for the reason mentioned
hereunder when Ibn Ubayy intervened and almost forced Muhammad to
change his mind and set them free. He said to him: J‘ » 2 u*““"\ e
cJ)MY\} I‘*}y‘u” ol (.),j d;\.x;-\ £ 5 &)&“ f,.ul:- M'}bj CJ\J w)\
Tod| 9 olie @ v.aw of 2 » that is, the Banti Qaynuqga‘ had stood for him
and the Hazrag and fought by their side on several occasions such as the
Bu‘at and Al-Hada’iq battles in the pre-Islamic war between these and the
Aws, and therefore he would not allow Muhammad to put them to death for
any reason. Banii Qaynuqa‘, though saved from death, were, however,
forced out of Medina and they left for Syria. Unlike the aristocratic and
landed class of Banii an-Nadir x2J! s and Banii Qurayza ik 3 s, they
were mainly blacksmiths, goldsmiths 4¢l.» and manufacturers of tools,
swords and some other weaponry and tools particularly for home and
agriculture. They left no land properties but their weapons, behind when
they left for Syria. The Banii an-Nadir were, in the words of Muhammad
himself, ranking socially and economically with the Banii al-Mugira of
Qurays: 3 &0 8l gy Ay 458 (2 =V's» (Magazi, 375). They allied
themselves with the Aws and sided with them in war. They were known
among their neighbours for their generosity and readiness to help in time of
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need as it is understood from the account of Al-Waqidi (ibid.): O A&} A P Ll
Flomial 13] 844 5 il ol (6 By (sdemel] W oS ie said Hassan
Ibn Tabit when he saw them leave Medina after they had plotted to kill
Muhammad. The notable tribesman Nu‘aym Ibn Mas‘dd > szws op a2 Of
Asga‘ cx:v‘ of Gatafan 0\ké, also lamented their expulsmn saying: (52
o ?g}j.@.ll\ éww Quﬂuﬂ u.:.&Ua C;JL&U L@.J‘.S ij\ oj:,—jj\ °“\'€J

S Solaldl @)U (Ibid.). This Nu‘aym embraced Islam later and was
behind the failure of the Confederates to achieve their aim of destroying
Muhammad and Islam by creating dissensions between the Meccans,
Gatafan and the Banii Qurayza. The same can be said of Banii Qurayza.
Pacts of mutual security and cooperation against outsiders were made
between Muhammad and non-Muslim communities at Medina shortly after
his arrival there. It seems that the Jewish clans did not keep their promise.
The Banii Qaynuqa‘ were sure of their power as they could recruit 700
strong, and when Muhammad tried to win them over to Islam after his
victory at Badr, they rejected his approach and even warned him of their
power if he used force against them: Lol -y (o 41 Ol 4»\) HP
e Bl EUT edad (Magazi, p. 176). However, they killed a Muslim and
Muhammad besieged them and forced them to surrender. They escaped
death but were forced out of Medina as mentioned above. The Bant an-
Nadir conspired to murder Muhammad shortly after the battle of Uhud,
while he was on a business visit to them. This gave him a pretext to order for
their expulsion from Medina. Ibn Ubayy tried to convince them to disobey
and fight, promising them help, but they rejected his offer and accepted to
leave in safety together with their families leaving behind their weapons and
landed properties for Muhammad and the Muslims. This is recorded in the
Qur’an (IXL, 2-6 and 11-14). The third clan, the Banii Qurayza, a force of
about 700 strong, broke the pact with Muhammad when they joined the
Confederates: the Meccans and their allies particularly Gatafan, who
invaded Medina in 5 A.H. /627 A.D. The failure of the invasion meant an
end to this Jewish clan despite the intercession of a number of Awsite
figures, their former allies, to ensure their safety from death as Ibn Ubayy
had done earlier for his allies, the Ban@i Qaynuqga‘. Muhammad left it to the
Awsite Sa‘d Ibn Mu‘ad 3lxs -p Jdxw to give the sentence against them. Sa‘d,
who had been mortally wounded by an astray arrow during the siege of
Medina by the Confederates, decreed that their men should be put to death
for their treachery, and so they were. With this, and by the year 6 A. H.,
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Medina was almost clean of non-Muslim opposition. But hypocrites
remained there.

Abi ‘Amir the monk kept his faith but could not stand the opposition of
his kinsmen at Yatrib. He left for Mecca where he joined the Meccans
against Muhammad at the battle of Uhud and was behind the strategy of
digging holes ( ;L) i) in the battle-ground which led to the fall and
wounding of a number of Muslim fighters including Muhammad himself.
He continued unsuccessfully to plot with the Meccans to bring about the
failure of Muhammad’s plans. With the fall of Mecca into the hands of the
Muslims, he fled to At-Ta’if and later, after the conversion of Taqif, to Syria
where he continued to have contact with the hypocrites of Medina. He
planned to come back with a Syrian force but he never did. He and Ibn Ubayy
formed the top hypocrites and their followers were a considerable number of
the Aws and the Hazrag at Medina. Ibn Katir says that when the Muslims had
achieved victory at the battle of Badr, the hypocrites of Medina embraced
Islam. However, their conversion was only apparent and the following
events exposed their real intentions and hypocrisy: they could not even hide
their rejoicing at the defeat of the Muslims in the following confrontation at
Uhud and the Revelation exposed them: Eluai O) B L O WEYIN]|
O o2 1 sy B oo Upde UAS) 2814055 4pae (IX, 50) (If good
fortune befalls thee, it vexes them ; but if thou art visited by an affliction,
they say, ‘We took our dispositions before,” and turn away rejoicing)
(Arberry, The Koran Interpreted, and I am quoting his interpretations in this
article). Then at the siege of Medina by the Confederates, they asked for
permission to leave the front and return to defend their homes saying: O}
5 ¢¢ L s (Our houses are exposed). So they deserted and even appealed to
their fellow tribesmen to follow suit. The Revelation exposed them: “ A
party of them said: O people of Yatrib, there is no abiding here for you,
therefore return ! And a party of them were asking leave of the Prophet,
saying: Our houses are exposed... they desired only to flee “ (XXXIII, 12,
13) 5 L) o ol W1 Sl | g | gl 131 5 (Lial) 6 oS 4013 (I, 119) (when
they meet you they say: * We believe ’, but when they go privily, they bite at
you their fingers, enraged...). In the long run, their hypocrisy of course
annoyed Muhammad, who then found their absence from the fight more
convenient for his success. The Revelation came down with the verses: “If
they were among you, they would fight but little” (XXXIII, 20) ; 05" 4
) vgde San S5 D sad ¥ IoB ) jhuy Ly 3 Lo e (IX, 42) (Were it a
gain near at hand, and an easy journey, they would have followed thee; but
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the distance was too far for them) and: YL V! (.5 FEBA% {,_{.; Ly >
& O selew r—iaﬁj aza)) (».i»j:w (‘.QBB- | sx 0¥ o (IX, 47-8), approving
Muhammad’s policy towards them. A whole chapter of the Qur’an, Chapter
LXIII (Sarat al-Munafiqiin), is mainly meant to expose them and their
activities towards Muhammad. The Revelation, addressing him here, says:
“They (i.e. the Hypocrites) are the enemy; so beware of them. God assail
them ! How they are perverted... God will never forgive them. God guides
not the people of the ungodly”. Faithful Muslims around them also did not
approve their behaviour: the son of Ibn Ubayy, named also ‘Abd Allah,
whose conversion preceded his father’s, disliked the visits paid to his father
by other hypocrites (Magazi, 1059: Y s als |l s st e ) s an) OIS
U 9 Gl oG .. R O (.-Ié-f—\) Unlike his father, he took part in
the battle of Uhud and received some wounds which brought him his father’s
reproach but his faith remained unshaken. Another hypocrite was Al-Gadd
Ibn Qays, the sayyid of Banu Salama of the Hazrag. He was invited by
Muhammad to take part in the Tabiik expedition but he requested to be
excused saying that he would not then stand the beauty of Roman girls there,
meanlng that hlS falth would then be blurred: A& <! j—9 {8 Yy Jd usb 5
("G”; M‘ Y MY\ His son ‘Abd Allzh Ibn al Gadd a faithful Muslim, then
blamed him for turning down Muhammad’s invitation and accused him of
hypocrisy (Magazi, pp. 992 seq.). Al-Gulas Ibn Suwayd, another hypocrite,
took part in an abusive talk with two or more other hypocrites. His step-son,
‘Umayr, was quick to blame him for that and then to inform Muhammad of
what he and the others had been talking. Abt ‘Amir’s son, Hanzala 11T
was a faithful Muslim and he often blamed his father for his hostility to
Muhammad and Islam. In all these instances, the Revelation exposed the
Hypocrites: Al-Gadd Ibn Qays was slashed in a number of verses: o
Yy o) J s2; (Give me leave and do not tempt me)) skadw a2l & N
}LQ\; s e Ols (IX, 49, 81-2) ; and so were Al- Gulas and Wadi‘a
Ibn Tabit (IX, 65-6 and 74): «xki 9 > 555 LS &) - J 42 (,_G.JL» u’JJ (We were

only plunging and playing) and: &S0} &S 1,06 4l | JU Ls Al uj,abu
(’_@J \ﬁ;— ;Ju \j,gﬁ OP ‘jjh._s é LC.\}».A) v.@w')}\.wi dxy \)JASJ. Al- Gulas,
however, finally repented and made up his mind to die as a martyr, which he
got at the battle of Al-Yamama later.

Another hypocrite was the Awsite Ta‘laba Ibn Hatib, who took part in
building the evil mosque and who once had promised before Muhammad to
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give alms to the poor if he became rich enough. It happened that this was
realized for him and Muhammad asked him to fulfil his promise but he
refused and when he later repented, his alms were never accepted. He was
also discredited in these verses of this chapter: LUt oS Aldale . )
o2 sy o alab o o aUT Ll Lol e 5 ST o el
s9dsg L 4.\)\ \jﬁlp-\ K. ‘uj_‘zl; £ s é‘ (,_@.;}b @ Bl v_@...‘zf«b 0 g2 e
0 948G 15 s (IX, 75-7).

An important step taken by the Hypocrites was their decision to kill
Muhammad during the expedition of Tabiik. A number of them took the
opportunity one night, on the way back to Medina, when Muhammad was
riding almost alone along a steep track with only two Companions, ‘Ammar
Ibn Yasir and Hudayfa Ibn al-Yaman, driving his she-camel, and tried to
push him down: (Ll e oUla e gkl e (38) A J sy 08U

Gkl Bade eo s by O1 5 51 s (Magazi, 1042). The attempt failed and
the conspirators who in one tradition numbered 13, remained almost

unknown because of the darkness of the night and their being veiled - yoibs.
It is referred to, in one tradition, in the verse: | JLy (1 Loy | o 9 (IX, 74).
Reference to the Hypocrites is again made at the end of the chapter (IX, 124-
7): 53l 55 ) gl ol L U] oda s 5 oSS J}uuﬁwo)yq,mm)
s 5 o) 03313 2 0 i 6 u”\'“ Ll 03 o o5 Ul
BPFETINFPY ("@’b ) 5l8 4.\5‘ J P \ 2 .23l Here they are Cl‘ltIClSed for their
attitude towards what was revealed to Muhammad and again they are
associated with the infidels O s }LQ\. In his comment on verse 64 of this
chapter, Ibn Katir says: (s8lll e o (a5l 8 ) sl 0ds o 18518 JB
for its role in exposing the hypocrites.

Gradually, the Hypocrites continued to decrease in number and power or
influence especially after the expulsion of the Jewish tribes from Medina and
the death of Ibn Ubayy, and the continuous success of Islam as promised by
Allah (Ws)) s Al 4.5 4) finally convinced them to be more faithful
Muslims. )



