46 Studia Arabistyczne i Islamistyczne 6, 1998

Husein M. Saffarini

Muhammad’s Visit to At-Ta’if

There are moments in history which proved decisive in shaping the future
of nations and as “‘the most momentous results may follow most insignificant
happenings”, Muhammad’s decision to shift his preaching activities first to
At-Ta’if and later to Medina after thirteen years of fruitless attempts to estab-
lish Islam at Mecca, proved, indeed, to be the most important factor which
shaped the Arab history. As for the circumstances which forced him to make
that decision, sources say that in the tenth year of his prophetic mission
Muhammad faced a new situation resulting from the death of Aba Talib, his
aged uncle and protector and his beloved wife, Hadiga, shortly after which
“stripped him of his two chief psychological support”. During their life they
assisted him in all situations against his opponents at Mecca Hadigawas <3\S o
PR SN Je Bl 59 4 say the sources !, and Aba Talib ) 0L,
angd el olgdniey o pal & )~ 3 \A2¢. These sources speak of Abu Talib
as Muhammad’s supporter and defender against aggresswe Quras1s who
dared to humiliate him only after Abi Talib’s death: | 2| LI o ol Ll
aa ) S0y (328) Y J gy e 3 slgiw. His family, the Bani Hasim,were
then reluctant or could no more give him the necessary protection especially
as his other and hostile uncle, ‘Abd al-‘Uzza, known more as Abu Lahab,
now headed the family. Like ‘Abbas, Muhammad’s other uncle, Abt Lahab
was arich Meccan and one of the magnates called al-mala’ there. Sources are
usually not mild with Ab@i Lahab, who had earlier suffered, though for some
time only, with the rest of the Bani HaSim from the economic and social boy-
cott imposed on them by other clans of Mecca, the so-called —xiJl Lo~
and As-Sahifa, that is, the written pledge among all these clans to do so:
25 Yy el 1S ¥ O e Bl oy vsle o e 4 Ol
e Ol Yolos R Y o (Sira,1,350). It is related that, after the death
of Abu Talib, Abti Lahab at first took a favourable position towards

I Ibn Hisam, Sira, vol. I, p. 416 ; Ibn Katir, Al-Bidaya wa-an-nihaya, pt. 111,
p. 133; Ibn Katir reports here some incidents to this effect.
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Muhammad, similar to that of Aba Talib: to protect him against aggressive
hostile Qurasis. Ibn Katir?, quoting sources to this effect, says: S5 Al
b ol O 3 Wil S Loy o) Ll (e | 1l oelond I U
(sl o S Lo s Y (s 54l @Iy Y Laxesb L~ This position shortly
changed when Muhammad, so sources say, admitted before him that ‘Abd al-
Muttalib, Abd Lahab’s father, was, like other idolaters, a dweller of Hell in
the Hereafter. Whether we accept this account or not, Abii Lahab’s hostility
to Muhammad ‘s preaching goes back even to an earlier stage of the latter’s
prophetic mission, possibly through his strong relationship with the
Umayyad Abt Sufyan and other Meccan magnates, himself being one of
them. When the Revelation ordered Muhammad to start preaching among the
inner circles of his own clan s 3 &L e 4l o (sura 26:214), Abii Lahab
was quick to oppose and discourage him and any others to follow him. Hence
the verses of the Qur’an which curse both Abi Lahab and his wife Umm
Gamil (sura CXI). It is noteworthy that Umm Gamil, on hearing these verses,
considered them, as others then did, a poetry of humiliating satire, went mad
with anger, carried a stone, fihr, and looked for Muhammad to punish him.3
This “satire” provoked even more of Abii Lahab’s hostility to the new reli-
gion and Muhammad, now that Aba Talib was dead, was subjected to unbear-
able humiliation at the hands of his Meccan opponents, particularly Abi
Gahl, ‘Amr Ibn Hi$am of Banii Mahziim, ‘Ugba Ibn Mu‘ayt of Banii Umayya
and Ubayy Ibn Halaf of Banit Gumah among others. Whenever an important
Meccan decided to follow Muhammad, one of these tried, often successfully,
to dissuade him: Sl zi g Sodoes -l SLLT S N S Lk ai—said
Al-Hakam Ibn Abi al-‘As to Huwaytib Ibn ‘Abd al-‘Uzza when he learned
about the latter’s attempt to embrace Islam.*

To escape harassment and persecution, a large number of Muhammad’s
followers had already taken refuge in Abyssinia at his recommendation:
Glo o) py dxl s sy ¥ IS L 0B ansd) o0 ) e &
43 @il Lo L ("Q &) Ja> 2>, said he to his followers, seeing their mis-
erable situation while he was enjoying the protection of his uncle, Abt Talib.
He himself had rejected the idea of leaving Mecca as long as his uncle was alive.

2 Ibid . But we understand from Abii Nu‘aym’s report (in Dala’il an-nubuwwa,
233 ) that Abi Lahab soon changed his mind, left the blockaded Si‘b Abi Talib and
joined the hostile party. Another member of the Bant Hasim who lined with
Muhammad’s opponents and even joined them against him later at the battle of Badr
was Abt Sufyan, Mugira Ibn ‘Abd al-Harit Ibn ‘Abd al-Muttalib. Abt Lahab died
shortly after this battle (Sira, vol. I, p. 647).

3 Abii Nu‘aym, op. cit., p. 150: She said addressing Abii Bakr: &>Lo Lloea,

4 At-Tabari, Al-Muntahab min Dayl al-mudayyal, p. 21.
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But now he had become convinced that Mecca was no longer ready to be the
home of the new religion and the umima he wanted to establish. In these circum-
stances, he tried in vain to find followers and a non-Qurashi protector among the
notable visitors of Mecca and the seasonal fairs, B! s/, around it to carry out
his prophetic message. Muhammad himself says, addressmg one of them:

4.).)\ Jj..»:) LS’U | ._Jujw N oJ;-) 4.).3\ NI 4.5\ N Q\ oJL@...s LSS\ (,Sj.&J\
‘uG:fe\Leulbuw\fdsj\fd)rag)@w}d)yu‘)andagamwnh
moredespalr an S agald ofo\sﬂ\yju» ‘s”gsl"‘“\""ri“ s STY.

uyujvlw\f&jjww\uxga‘jw&j)jmQ‘J\.,)HA.:\ AJAJS‘(,J
< . But none of them would accept him. Then the desperate situation gave

him the idea of trying to find this protector at At-Ta’if among the Banii Taqif,
who were known among their neighbours for their sagacity and understand-
ing.

Sources say that after the death of Aba Talib, Muhammad had no protec-
tor among his uncles and clan. So he left for At-Ta’if seeklng support there
among his maternal uncles, the Banii ‘Abd Yalil: ! (%) A J gy B
ﬁ;b—bm\}lwud\b)jmy&&ﬁui\)oﬂ\wwwu@ww\
b &I s 4. According to At-Tabari nobody accompanied him: 4l S
o> 4 (._Q.J\ d ;—6. It seems that migration to At-Ta’if had already allured him.
Some Qur’anic verses and hadiths point to this. ‘Ugaymi’ quotes him as say-
ing: o gl i Ly Ol ¢ joede 5 e = 5. This and the verses of the
Qur’an: 3 sk cUg 3 g2tes jdo 69 QU,W.J\ ubu,a\ L UM.J\ u\.>=~a\j
8 S 4S9 (Quran, 56:27ff.) indicate, according to some commentators,
that At-Ta’if had always been on his mind. But contrary to his expectations,
the position taken by Banii Taqif there towards him and his preaching proved
to be unsurprisingly hostile. This position was determined by several factors
mainly the nature of this new din and the attitude of Qurays towards it. for
“between Mecca and At-Ta’if there was a kind of entente cordiale, an entente
cemented by matrimonial alliances”, says Lammens.3

To begin with, Muhammad belonged to Banit Hasim, who were less influ-
ential at At-Ta’if than his opponents, Banii Mahziim and Bani Umayya,
despite the fact that one of his uncles, ‘Abbas, was a trader in the Ta’ifi raisins
needed for the sigaya (giving water to pilgrims ) during the pilgrimage sea-

5 Abii Nu‘aym, op. cit., p. 250.

6 Ibn Katir, op. cit., p. 133; At-Tabari, Annals, vol. I, p. 1199.

7Al "Ugaymi, Ihda’ al-Lata’if min ahbar at-Ta’if, p. 46 , Riyad 1973.
8 H. Lammens, Ta’if, Encyclopedia of Islam.
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sons, both this and the rifada being in the hands of Bana Hasim: Ls O 4
Cbodj Ll g 550 ) rb\ o J sl Al says al-Mas‘adi (Murig, 11, 127 ).
Moreover, Bantt Hasim themselves met Muhammad’s preaching with much
reserve and only a very limited number of them embraced Islam. Aba Talib
himself, though Muhammad’s protector, did not follow him. Another wing of
the family headed by Abu Lahab, stood against him while ‘Abbas, his other
uncle, was almost indifferent to him and his religion. These two were excep-
tionally rich: Abu Lahab is reported to be one of four Meccans who owned a
qintar each, and ‘Abbas was a well-known dealer in usury: J—h\ Rl JLJJ‘
O g §) e s g 52} 9. Muhammad preached an anti-idolatry reli-
gion and this naturally raised against him Qurays, their allies Taqif, and many
other pagan Arabs in the area influenced by Qurays and their adherence to tra-
ditional idolatry.

Taqif were even more devoted to idolatry than Quraysh, the shrine of the
goddess al-Lat being at At-Ta’if and worshipped by almost all Mudar.!9 This
is clear from the episode of destroying the goddess al-Lat and its shrine
later.!! Another fact was that the majority of the earlier followers of
Muhammad were slaves, proletarians, sa ‘alik (pl. of su ‘litk), and Qurashi and
non-Qurashi men of almost insignificant standing at Mecca at a time when
social rank was all important. Among these earlier converts were Habbab,
‘Ammar, his father Yasir, his mother Sumayya, Suhayb, Yasar, Abi
Fukayha, Ibn Mas‘ad, Aba Darr, and Bilal. They were either halifs at Mecca
or slaves. Ibn Katir!? describes them as O sax2ts there and were therefore

9 Ibn al-Zubayr, Ad-Dahd a’ir wa-at-tuhaf, p. 201. Abt Nu*aym (op. cit., p. 233 )
relates that Abii Lahab had left the Si‘b Abi Talib before the blockade was over. Cf.
also Sira, I, p. 273 and al-Mas‘0di, Murug, IL, p. 127. Wahidi ( Asbab an-nuzil, 135)
says that raisins were used for the sigaya to make the Zamzam water palatable.

10 Gahiz (Al-Hayawan, VII, p. 215) says: Liy 3 4 O stalia G & e i) OIS s,
Its keepers were the Banit Mu ‘attib of the ahlaf.

11 See Wagqidi, Magazi, p. 972.

2 Ibn Katir, op. cit., 102 says: <l aloesl oo Ostnznall (de) 4] oy OIS

. JLo.c 9. Examining the list (in Sira, 1, pp. 32 11f.) of those of Muhammad’s follow-
ers who fled temporarily to Abyssinia, we find that their majority came from influen-
tial Meccan families. Yet they were forced, through ill-treatment or persecution, to
leave Mecca. This looks to be the result of deliberate insistence by the influential
Meccan chieftains, al-Mala’, and agreed upon by almost all heads of the families and
clans of Mecca, to uproot the new religion. Almost all Muhammad’s early and promi-
nent followers left for Abyssinia: Abll ‘Ubayda of Fihr, Zubayr of Asad, Talha of
Taym, ‘Abd ar-Rahman b. ‘Awf of Zuhra and ‘Utman of Banii Umayya. None of
them, it seems, held a prominent position in his family and all were renounced as
subat (3L.2). Abll Bakr of Taym, was on his way to Abyssinia when he met Ibn ad-
Dugunna, the sayyid of Al-Ahabis group who were important allies of Qurays. Ibn al-



Studia Arabistyczne i Islamistyczne 6, 1998 50

subjected to persecution and torture. Only a few of the leading Meccan mer-
chants accepted Muhammad’s preaching. Hence we hear Al-Walid Ibn al-
Mugira of Mahziim protesting against the Revelation being made to
Muhammad and not to him or to “Amy Ibn “‘Umayr of Taqif, both being the
magnatesofMeccaandAtTalf J)u) oA S HP JJJ‘) o s Jﬁ\
e A Ldas >y nes p g a8 3smews o113 Moreover, the influential
Qurashis realised that Muhammad wanted in fact to establish his family’s as
well as his own supremacy at Mecca. Banit Mahziim in particular, were well-
aware of this and knew that Muhammad’s success might bring about an end
to their supremacy at Mecca and subordinate them to their rivals, the Banii
‘Abd Manaf, Muhammad’s clan. This is clear from the words of Abu Gahl,
‘Amr Ibn Hisam, who headed the Banit Mahzaim after the death of al-Walid
Ibn al-Mugira: bhe>s3) sho> 5 Lol B gonbl L2 20l C2ls s 519 o5 Lis L0,
mbwu \jjl.aou) w,aSLS) ;,SJJ\LSLcL;sLé 13 o> cwm}usj
B0z Yy Il a4 s ¥ Ay Sls e 8,060 zob clendl o 3
In addition, Qurays were probably worried about the future of the pilgrimage
to Mecca in case of Muhammad’s success to establish his anti-idolatry reli-
gion and realised that this would end their political, commercial and other ties
with other Arabs and would in the wake of this, destroy their means of liveli-
hood as ensured by pilgrimage to Mecca and their trade in the seasonal mar-
kets in and outside the Al-Higaz.1>
The financiers of Mecca, al-murabiin, were also worried by the attacks by
Muhammad on their class and their means of acquiring wealth.!® By the end
of the sixth century A.D., a considerably large class of bankers and financiers
was in existance in the Al-Higaz particularly at Mecca, Medina and At-Ta’if.
They lent money against a pledge for an interest, riba, which amounted to
200% and even 400% as attested by the Revelation: ¥ |5l -zl L |

Dugunna promised Abti Bakr protection, giwar, should he return home. Abu Bakr
accepted the offer and returned to Mecca. ‘Umar Ibn al-Hattab was in those days
known for his unruliness and irritability (Sira, vol. I, p. 342: S 13 S S (ee) 08y
o gbsl ol ¢ » Y and so was his clan, the Banii*Adi (Munammagq, p. 364), and there-
fore ‘Umar averted persecution and was not forced to leave Mecca.

13 Sira, vol. 1, p. 361.

141bid., p. 316.

15 Wah1d1 op. cit., p. 228 relates that one of the Meccan magnates answered
Muhammad’s call upon them to follow him saylng Lok ui‘ g Ui o) Of NS
WU@&Y;Q)&»&&&L@_}YW) Lalases uJ;J\u\J&LJ

16, g. Sura LXXXIII, 1-3; LXXXIX, 15 20. See also Bandall Gaw21 Min tarih
al-harakat al-fikriyyafi dl-islam, Beirut n. d.
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Laclas Llesl U )l bJS‘U says the Qur’an (sara III, 130). Since the poor had
no pledge to offer, it may be assumed that only the wealthy class there dealtin
usury among themselves. Threats were frequently made in the Qur’an and the
hadith against this class which shows how dangerous dealing in usury was to
the society Muhammad was trying to create. Consequently, the attitude of the
upper and influential class at Mecca towards Muhammad and his religion
was naturally hostile. That of Taqif could not be otherwise. Both Taqif and
Qurays were involved in a political alliance, strong matrimonial links, as well
as financial and commercial schemes. “ Les intéréts materiels ont également
cementé 1’union entre les ‘deux grandes cités’ du Higaz”, says Lammens.!”
Financiers of Mecca and At-Ta’if dealt with each other on usury basis.
Caravans carrying Ta’ifi raisins, wine, tanned animal skins (2-,55\.125\ ;.A‘Y\
a¢ 5,4l)), and other items, frequented the Higazi trade routes northward and
eastward, shortly to become a target for Muhammad’s military activities after
his emigration to Medina. To quote Gibb, “the resistance of the Meccans
appears to have been due not so much to their conservatism or even to reli-
gious disbelief ... as to political and economic causes. They were afraid of the
effects that his preaching might have on their economic prosperity, and espe-
cially that his pure monotheism might injure the economic assets of their
sanctuaries”.!® The same might be said of Taqif. Muhammad’s preaching
worried the financial and influential class at At-Ta’if, led by Bana ‘Amr Ibn
‘Umayr and Gaylan Ibn Salama, of Banit Mu’attib, in particular, who was so
rich as to employ a treasurer—0 5. The success of Muhammad could be a
blow to the interest of this class.

Furthermore, the majority of the people of At-Ta’if were, in general, in
better economic conditions because of the fertility of the region. At Mecca
there existed beside the wealthy class, a poor one of small craftsmen, work-
ing slaves, and poor sa ‘alik, who were to some extent reduced to enslavement
to the rich, but the social conditions at At-Ta’if were much different. While
rich Thaqafis were landowners, financiers, or traders accompanying
Meccans to Syria, Iraq, Egypt and Yemen, for trade, other Taqafis found
livelihood in cultivating their fertile land. Hence we hear Abai Mihgan, the
famous Tagqafi knight and poet boasting:

17 Lammens H., La cité arabe de Taif a laveille de I’Hégire, p.226. (in M.F.O.B.
VIIL, pp. 115-327) Beirut, 1922. Al-Hamdani in Sifat Gazirat al-‘Arab, p. 120,
speaks of the famous trade items of At-Ta’if, the tanned animal skins 4.&Uall CaY!
is 5,0ll. See also Wagqidi, op. cit., pp. 16, 340.

18 Gibb, Muhammadanism, p. 26.
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QLJJ\.G;L?T C’)Ji) .L;;Le.:.e J\.SJUAJJ.GJ\ )\J.:- \Jbi) Lej,lg

This certainly made the atmosphere less horrible at At-Ta’if and conse-
quently less favourable for Muhammad’s preaching concerning economic
reforms. We hardly hear of sa‘alik at At-Ta’if or of merchants who due to
their bankruptcy or failure to pay their due debts selling themselves as slaves
or committing suicide through a process called i ‘tifad.2? Moreover, At-Ta’if
had been expecting the prophet to be a Taqafi, Umayya Ibn Abi as-Salt, the
poet who had been working hard for this aim, learning from the Jews and
Christians of the Al-Higaz, visiting other tribes to make himself well-known
to them, and composing poetry of a particular quality hardly known to Arabs
before. The account of Ibn Katir is clear that Taqif, out of ‘asabiyya, would
accept a prophet only if he was a Taqafi.2!

Sources speak of Muhammad hoping for converts at At-Ta’if among
Taqif. But when he turned to them “relying on their well-known smartness
and thoughtfulness”, their attitude was hostile. The question of protection,
giwar, necessary for him during his short sojourn there was of immense
importance. He was possibly relying on certain ties which connected his fam-
ily and clan to Taqif. He was connected to Taqif through one of his maternal
grandmothers . Magqrisi proclaims Taqif as Muhammad’s maternal uncles
whom he could rely on while at At-Ta’if. His sister-in-law Halida Bint
Huwaylid, Hadiga’s sister, was also married at At-Ta’if to ‘Ilag Ibn Sala-
ma22. But this, however, could not amount to the level of the traditional
giwar or protection for him there. More important was certainly the influence
of his own clan, Banit ‘Abd Manaf, particularly his uncle ‘Abbas and the
Banii ‘Abd Sams brothers ‘Utba and Sayba Ibn Rabi‘a, who happened to be
there passing summer at At-Ta’if. This suggests that Muhammad had known
of this fact and possibly depended on them for protection when he decided to
go to At-Ta’if despite their indifference to his preaching at Mecca. Watt sug-
gests that when Muhammad approached the Banit ‘Amr Ibn ‘Umayr brothers
he “perhaps hoped to attract them by the bait of financial deliverence from the
clutches of Banii Mahzim” of Mecca.23 Against this assumption some

19yaqat, Mu ‘gam al-buldan, Wagg Bl

20 1bn Manzir, Lisan al- ‘Arab Jss.

21 Ibn Katir, op.cit., 223; Agani, 11,316; Wahidi, op. cit., p.153; Ibn Durayd
(Istigaq, p. 303) says:aY o &l O uu: cesY (%) Y sk slldall O
ol d T8 S STy 550l ooy ppra T35 5Lt s,

22 Magrizi, Imta“ al-asma’, vol. 1, p. 27. Hala, Hadiga’s other sister was married
to another Taqafi. Cf. Baladuri, Ansab, vol. 1, p. 406.

23 Watt M., Muhammad at Mecca, p. 139.
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sources say that these Meccans were in fact indebted to Banii ‘Amr Ibn
‘Umayr and not vice versa as it is clear, particularly from the books of zafsir,
even though some other sources assert that Taqif were indebted to al-Walid
Ibn al-Mugira of Mahzam. Ibn Hagar says of Mas‘ad, one of the Bant ‘Amr
Ibn “Umayr: & sl oo e by €555V 4 O 424 and At-Tabari says that
Mas‘ad’s brother ‘Abd Yalil was one of Taqif’s astutes who made even Banii
Mahzam indebted to him through his business acumen. It seems that through
financial and commercial dealings Bant ‘Amr Ibn ‘Umayr were associated
with Banti Mahztm in particular while Banit Mu’attib, the keepers, sadins, of
the al-Lat shrine, were associated with the Meccan Baniu ‘Abd Manaf, who
held at Mecca the task of sigaya during the annual pilgrimage. There is no
contradiction in these sources, for both Meccans, ‘Abbas and Halid Ibn al-
Walid dealt in usury with the Arabs, presumably with Taqgafis other than
Bant ‘Amr Ibn ‘Umayr, who were definitely in no need of borrowing money
on interest. In addition sources say that Muhammad first approached the great
financiers of At-Ta’if to whom Banii Mahziim had been indebted.

It may be suggested instead, that Muhammad had taken into consideration
the differences between the two clans of Taqif, the Banti Malik and the Ahlaf
to whom Bant ‘Amr Ibn ‘Umayr belonged . It could also be possible that he
had thought of the hostility of a wing of Banti Malik headed by ‘Abd Allah
Ibn ‘Utman to Qurays in general?> and to those who had business at At-Ta’if
and the region in particular and that this could be advantageous to him.
Shortly before Islam, both wings of Taqif had taken part alongside Hawazin
in the so-called war of al-Figar against Qurays and Kinana2, but soon after,
differences re-emerged between them. The Ahlaf then strengthened their link
with Qurays and Banit Malik affiliated themselves with Hawazin. As remark-
able landlords in the region, Banii Malik were worried about the gradual,
peaceful invasion by wealthy Meccans of the fertile land of the Wagg valley
of At-T@’if, appropriating parts of it by all means, an issue which caused hos-
tility to Quraysh and was behind the grudges borne by Banti Malik against
them. Hence Al-Gahiz’s remark: <3L.25 5 s L U B e i w OIS 5. Tbn

24 Isaba, No. 7956: Mas‘ud Ibn ‘Amr Ibn ‘Umayr; Ibn al-Gawzi, Tafsir, vol. 1, p.
322; At-Tabari, Tafsir, vol. I11, p. 66, and se\eWahi‘di, Asbab an-nuzil, p. 59.

25 Sira, vol. II, p. 450: Ly 3 2k OIS 41 dll ony) said Muhammad concerning this
‘Abd Allah Ibn ‘Utman. Al-Gahiz (Al-Hayawan, vol. VII, p. 215) also accounts for
this hostility though ascribing it to other issues such as neighbourhood, matrimonial
links, similarity in wealth and mutual trade schemes saying: i 89 i (w O s

26 About this war see Agani, vol. XIX, pp. 160ff; Ibn ‘Abd Rabbihi, Al- ‘Igd al-
farid, vol. V, pp. 256 ff.
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Habib says: : i s (allall (ol say = g 3 by &S e Lay 3 O
oS U oS il (}-\ & (.ﬁfjb.u .27 The Meccan Abia Sufyan once boasted
that his landed property extended from the neighbourhood of Mecca to Tigna,
or Tugna, a hill near At-Ta’if.28

The fact that Muhammad approached, though without success, the impor-
tant men there, the financiers of At-Ta’if, in that visit suggests that he had
been deceived by his thoughts about the sagacity of Taqif and the possibility
of their conversion. Although the other wing of the Ahlaf,viz. Banit Mu‘attib,
were related to the Meccan Banti ‘Abd Manaf, Muhammad’s clan, through a
strong matrimonial link2?, he did not approach them. This is possibly because
they were the sadins of the goddess al-Lat and the guardians of its santuary at
At-Ta’if and therefore, most unlikely to listen to him. Ibn Sa‘d says: (\BT
4olS g 0cl Y 1] ¢ N Y sl g (5%%)30, which indicates that Muham-
mad was in bad need for protection, jiwar, there, for without a promise of the
protection made by one of the notables there he could hardly do anything.
When all refused to give him this privilege, he had to leave At-Ta’if without
achieving anything. He stayed there for ten days or so, and having achieved
nothing important there, left for Mecca. Ibn Sa‘d says: é Lo O ails
3] A Y J>- 4 C><tuy. The men traditions usually specify as listening to
him at At-Ta’if were the sons of ‘Amr Ibn ‘Umayr: ‘Abd Yalil, Mas‘ad, and
Habib, who were called in the tradition w\, the perfect, and were then the
asraf of Taqif. One of them was married to a Qurashi woman from Bani
Gumah. They listened to him but they refused his approach on grounds men-
tioned in their different answers: “If you are a prophet, then you are greater,
agallu, for us than to speak to you” (Js& LS &l o Yeu, 5 -4
b e QIS s oy ST e )T OF e 1 las Jlael 5N
ST Ol L); “Could not Allah have found any to send as a prophet other than
you” (§ & s 5 a1 1 U ¢ W); “Your countrymen have definitely turned
you out (of Mecca ) because they hated your presence there. Certainly we
shall be even more hostile to you”. Muhammad, having been disappointed by

27 Munammag, p. 280.

28 Al-Azraqi, Tarih Makka, p. 393 ( Leipzig, 1858).

29 Examples of these matrimonial links are reported in many sources, e.g. Ibn
Habib, Muhabbar, pp. 9, 65, 105, 459; Ibn Qutayba, Ma ‘drif, p. 131; Baladuri,
Ansab, vol. 1, p. 441; vol. IV, ii, pp. 125, 149, 169; Ibn Hazm, Qamham, %67, 269;
Agani, vol. XIX, 161; Waqidi, op. cit., pp. 928 and 594: €. ) Ul s 1 )\ o) said the
Taqafi sayyid, ‘Urwah Ibn Mas‘ad of the Ahlaf to Qurays when he came to their help
against Muhammad at al-Hudaybiyya, signifying these links between Taqif and
Qura(}IE. His mother was an Umayyad named Subay ‘a Bint ‘Abd Sams.

30 Tabagat, p. 210.
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their answers, asked them to keep his approach secret: r—*l” L (’.Jxa 130 Ll
1 956 and left.3! This cold reception could not have discouraged him
had he found the necessary covenant of protection. While the financial class
of At-T@’if were not interested in him and his preaching, others who had seen
what had happened at Mecca were worried about their own sons and slaves and
meant to turn him out in such a miserable state as described in the sources. They
encouraged the town rabble to pelt him with stones until he was forced to flee
bleeding and shelter himself in an orchard belonging to the Meccan ‘Utba and
Sayba: Pl ade c«b-\ S A OsPee2) 9 4 gy S (._A;l.g_a.w 4 \jj_c\
ad Loy ... Wj iga) Bil>~ 1) o o141y, Retiring there, he addressed Allah
saymg b A e Gy il dly S8 e ST el ol
A S e A s ity gl o) el el )
:Iwuu_ijj L;umwdlp@uﬁé 01 905l 4o gt 161 € ogony
L) J.a\ ale CL,;) ol & vﬁjw\ Gl gy s ;j.c«\ ! CM'J\ &
(o2 o s e b o lae o 58 O e s ST
¢l Y1548 Yy Js=Y 4. The prayer as translated by Alfred Guillame (Islam,
pp- 36ff.), says: “O God, I complain to Thee of my weakness and insufficien-
cy and low estate in the sight of men . O most merciful One, Thou art the Lord
of the weak and Thou art my Lord. To whom wilt Thou entrust me? To
strangers who will look askance at me or to enemies to whom Thou hast given
power over me ? If Thou art not angry with me I care not; but Thy defence is
broader. I take refuge in the light of Thy countenance ( at which the very dark-
ness shines and the affairs of this world and the next are justly balanced), lest
Thine anger should descend upon me or Thy wrath light upon me. It is for
Thee to be satisfied until Thou art pleased. There is no power, no strength but
in Thee.” Al-Ya‘qiibi says: ¢ s> (3‘%@) hY D) o leld nis o 15aad
VI Lgnol Vg Lt b)) oS L (B8) bl J gy JUiS 2l 1 gasl o 8 jlndly
> . His account here differs slightly from that of Abi Nu‘aym for
example; probably Al-Ya‘qubi, a Shi‘ite, seems to be trying to stir our feel-
ings against Taqif, who were responsible for the massacre of many Alids and

3L Ct. Sira, vol. 1, pp. 419 ff.; Baladuri, Ansab, vol. 1, p. 237; Abt Nu‘aym, op.
cit., 308; Ibn Katir, al-Bidaya, III 135; al- Suhayll ar-Rawd al- unuf vol. IV, p. 33.
at-Tabari, Annals, vol L p. 1200 says: ;o LI\ .LQ.; wUé.H @\ (3‘5&3 i) ;s'é"“ Il
‘u}.e o aills o e ans oLl ()LA[\ 61& 4.»,.@ Wthh sums up Muhammad s aims
from his unique visit: preaching Islam and looking for a protector so as to go on with
his prophetic mission.
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Shi‘ites later. Muhammad was once asked to mention the most painful
moments he had met, more painful even than what he had encountered at the
battle of Uhud, he rephed Ldnl) g ae wsl O (Al 3) Slash o o) s
;,.a.UzLeu.U\bL;\ (..lsd')’\f J.med\&.oww;;;\
PR H PR ,w\ (..lﬁ ? s b\;32 possibly referring to what he had
suffered at the hands of rabbles of At-Ta’if. Though I am unable to find out in
the sources available to me who this Ibn ‘Abd Yalil Ibn Kulal was, it may be
assumed that he was associated with that visit. It is related that Muhammad
then met the Gumahi woman mentioned earlier and said to her: L&) 15L
sl o (“You see what a reception I have had from your brothers-in-
law!”) Sources account of Muhammad meeting ‘Addas, a Christian slave of
the afore-mentioned Meccans ‘Utba and Sayba, while sheltering himself in
their orchard and a Thaqafi woman named Ruqayqa Bint Wahb, who was a
Muslim concealing her faith there.33 A tribesman visiting At-Ta’if then, also
met Muhammad there and was later glad to speak of that occasion. His name
was Halid Ibn Abi Gabal of ‘Adwan and Ibn  Hagar quotes him as saying of
the meeting: o> > G Ually slandly o1 3 (i.e. Muhammad) 4o
o rew 1Bl 1) Jab Ll e, (r')’wY\ @L@.:\J.e )A.J.ALJ-—\ & s s
(apparently the aforementioned (rés &l 22 Jlas v.@.'l& L& g "Jz— i
‘Utba and Sayba): olas¥ U= J 5 L oJa S 5. Lz, (.J&\ .34 This
harsh treatment, however, had no retributory effect on Muhammad when later
Taqif were pressured into surrender to him and to his religion in 9 A.H.; in fact
he, through his magnanimity shown earlier to Qurays, made their conversion
easier by granting them a number of concessions which they appreciated when
he was the powerful in the region.

The approach, however, failed and Muhammad returned to Mecca, which he
could not now enter without a solemn assurance of protection from one of its
notables, Al-Mut‘im Ibn ‘Adi Ibn Nawfal, a non-Hashimite. Negotiations for
his protection when entering Mecca lasted for a few days before they succeed-
ed; for we understand from the sources that the whole journey to At-Ta’if and
back to Mecca lasted for about twenty-five days, ten of which were spent at At-
Ta’if. Muhammad finally re-entered Mecca escorted by Al-Mut‘im’s six or
seven sons carrying their weapons for his protection.3 His own clan, now head-
ed by Abti Lahab, could not come to his protection since he had broken his con-

32 Abi Nu‘aym, op. cit., p. 236.

33 Isaba, no. 426: Ruqayqa. ‘Addas gave Muhammad grapes to eat and Ruqayqa
gave him porridge: (& s~ - Ul & (a mush made from wheat).

341bid., no.2152: Halid Ibn Abi Gabal; Ibn Katir, Tafsir (of Surah LXXXVI).

35 Ibn Katir, Bidaya, vol. III, p. 135.
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ventional tribal ties with them when he left for At-Ta’if. It seems, however, that
their protection was shortly resumed for we see his uncle ‘Abbas accompanying
him while he was looking for converts among the tribal pilgrims outside
Mecca.30
The attempt to establish himself at At-Ta’if failed, but he did not give up
hope and was sure that the “word of Allah” (&) 4S) would finally win.
Sources indicate that henceforth, Muhammad looked for followers among
tribal pilgrims during the pilgrimage seasons . Ibn Ishaq relates: () B E
o oz O pgdlovs A ) omsos 0l B o ol 1 (3 s 2 0
433‘(3’5&‘O‘@WJW}OB?Mﬁgl\M&)w&ZinéU’«‘-Qj
J:- 9 7 His attempt to win new converts and a protector during the seasons
had almost been a failure when he was finally fortunate to meet and convert
first a group of six, and later in the next year, another of twelve, pilgrims com-
ing from Yatrib, whose conversion was a landmark in the history of Islam and
who were destined “to change the course of the world’s history™.

307Tbid., p. 138: & o= 14& & sudl 1) o 2 il g tae Slsl e Yy Sie 1Y
<Al B3 J 5k b said Muhammad to his uncle al-Abbas, urging him to accompa-
ny him to the different encampments of tribal pilgrims outside Mecca and to protect
him while preaching.





